










HOFE BEYOND HOPE 
THAT YAHWEH WILL SAVE YOU 
"MY PEOPLE ISRAEL” 


Today's prophets tire the peace campaigners; the 

*1 i * • • , 

people who will not accept the necessity of evil, those 
who hope beyond hope; whose hope, that is, does not 
come from "the world” but from God. 

And such hope is needed to endure the insults and 
imprisonment that are meted out by "the law”. 

- • * * ; * t * 

It is easier to give in, to accept that, "It is 
just the way things are", that people are bound to be 
imprisoned, starved, oppressed. "The world is just like 
that", or, "It's human nature *. 

But through faith the world is not just like that. 

And not only have we the ability but we have a resp¬ 
onsibility to ourselves, to one another, and to the 

• . ' » 

eternal spirit to transform the world into a mirror of 
love. 

We hope that in some small way this magazine might 
present an opportunity for many disillusioned people, 
who nevertheless believe in and value what Christ was 
about, to be able to join with one another, to co-operate 
in realising that love on earth. A love we can offer to 

all. 
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A Simple Thought about "t he World" 

4r 

. f . ** r 

For Jesus, Satan was the ruler of this world. 

For us, "the world" is‘the society we live in, 
and "Satan" is the evil we see in the world. 

In the jargon of today, 

our "structures" are ruled by Satan. 

That is why we see so much evil in the world, 

even though the individual people 

are not usually all that wicked. ; t v 

St Paul said that the god of this world 
has blinded the minds of the unbelievers , 
to keep them from seeing the light of the gospel 
of the glory of Christ, who is the likeness of God. 

It is because the very structures of.society. 
belong to Satan, that they always . 

serve his purposes rather than ours, 
and the structures blind us, so that 
we cannot see the evil they do. 

> ... ... 

The Good News of the Gospel is that 

Jesus has delivered us from the dominion of darkness, 

from our structures and our blindness, 

and transferred us to his kingdom, 

because he has overcome the world. 

* * # • 
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God's kingdom is still to come, 

but Jesus has shown us how to live 

in this world, but not of it, until he comes. 

He showed us how to live in relation to , ;.r 

money and status, to group loyalty 

and to power, the things that form our society, 

as explained by Fr Albert Nolan OP 

in his book "Jesus Before Christianity". 

A , 

• I ’ , . * t . * 

If we live the way Jesus showed us, 

we will live free from the rule of - Satan, t , . 

and free from the blindness he imposes. . 

< ^ 

But we will not bring in the kingdom. 

God will do that when he is ready. 

It is only then that we shall have 

the new heaven and the new earth, 

from which the present ruler of this world 

has been cast out. 


++++++ 


RSV scripture references and allusions (to be studied):- Mt 4.8-9, 5.43-44, 
6.10, 24.36, Mk 10.42-45, 12.38-40, Lk 6.29-30, 6.32, 14.7-11, 14.26, Jn 12.31, 
16.33, 18.36, 2 Cor 4.4, Gal 3.28, Col 1.13, Rev 21.1. 




CRUMBS ! 



People whose bellies are hungry, we know how to feed. We can 
condemn mountains of butter, rivers of wine, wheat and fruit 
ploughed in because there is no market, no buyer. We can tell 
the materially rich to share goods with the poor, and quote prophets 
of the Old Testament as our authority-source, but does the preacher 
know how to feed spiritual hunger? 


In the house of Dives, the preacher, western man sits at the 
door, full of sores, waiting for the rich man to throw him scraps. 

The Lazarus of the western world is told he must lose his sores to 
be'acceptable, become like the people of 2000 or 3000 miles away. 
There is no loaf left for him to share, only scraps left over from 
those far away people, like the scraps picked up by a Syro- 
Phoenician woman long ago, from the loaf of the Law and the Prophets. 
Yet, even with scraps of faith, she could recognise the Anointed 
One and receive healing of a loved one, of his generosity. 


A lay apostolate group was talking about the Syro-Phoenician 
woman one evening, about the Jews being the 'spiritually rich' who 
possessed the two fish of the Law and Prophets, the five loaves of 
the five Books of Moses; and how the pagans roundabout picked up 
crumbs of faith from this rich man's table. A woman in the group 
said "That's us, fed with crumbs of faith." Baptised as a baby, 
educated in a convent, a regular attender at mass, active in her 
parish, yet she and the many who agreed with her, felt fed with 
'crumbs of faith', just like Lazarus and the Syro-Phoenician long ago. 

Jesus broke the five loaves and the two fish, and gave them to 
his disciples to distribute amongst the people, until they were filled 
It was familiar food, easy to digest, and filled the hungry soul. 

Our movie-makers and song-writers pick up scraps and feed the hungry 
as best they can. But does the preacher on a Sunday break bread and 
distribute it? Can he break the Gospel and distribute good and 
hope-filled news? Or are his words just another pressure, just 
another weight to be borne? Is the Gospel now a yoke that chafes 

like the Law and Prophets were made to chafe by the preachers of long 
ago? | 

If on a Sunday, I leave mass fed with crumbs, then (for example) 

I can say with our bishops "Sadly working conditions and poor 
industrial relations often make the world of work a challenge to 
faith rather than a positive and creative opportunity for Christian 
fulfilment." 

If the loaf.of the Gospel is truly broken and shared, and the 
wine that is Christ's blood accepted, and my soul is filled with 
Christ, then I can teach our bishops and preachers and break the loaf 
for them by saying "Because the world of work is often a challenge 
to faith, it is all the more reason for strengthening faith and 
witnessing to Christ in the world of work." To keep saying that, I 
need the loaf broken by the Lord God of Saba'oth, the God of Rest, 
whose yoke is easy and whose burden is light. 


\ ... * . * • •„ v 

* \ * , • 

Luke 11*46, 16*21. Easter People 163 


Refs. 


Mark 7*28. 



EXPERIMENTAL THEATRE 


f Being type-cast is one of the I 

f worst things that can happen to any- 1 
one! Unfortunately, with a dictatorial 
state directing the production, most of us 
find ourselves lumbered with a part we don't 
want to play. : ' 


& jJ It's time therefore for actresses and actors \ 
f 7 to give themselves a break, take down the set \u 

^ / and start having fun. W 

/Of course, we've all played the part of the by- \ 
/ stander and the helpless victim’ for so long that we ' 
* might not, at first, realise-what infinite possibilities 
there are for generating imaginative new texts. 


BUT WE'VE ALL GOT AN IMAGINATION, HAVEN'T WE ? 
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reform 





"Because of an irony of history, only a few 
years after the Church had been urged by Vatican II 
ultimately to accept the modem age, 'modernity' itself 
was fiercely criticised by the world and the movement 
that we know as the criticism of society began to gain 
ground. In that sense, Vatican II was, compared with 
the great .'feudal' encyclicals of Leo XIII and his 
successors up to the time of Pius XII, the first great 
liberal, bourgeois Council, in which the Church accepted 
for the first time the acquired rights and ideals of 
middle class society - religious freedom, freedom of 
conscience, tolerance and ecumenism. And, ironically.,, 
that happened just at the time when the world was.getting 
ready to criticise the misuse by the West of precisely 
these liberal values, to the great disadvantage of the 
poor and the Third World.” 

Edward Schillebeeckx 

For centuries, Schillebeeckx points out, the Church 
had stood firmly against the world and now the Second 
Vatican Council made concessions to it? in particular 
it was to concede to those things that the secular world 
had already begun to condemn. The secular world had 
already begun to realise that the politics of capitalism 
inevitably result in an affluent minority and an impover¬ 
ished majority, while the Church was naively optimistic in supposing 
she could play a part in the advancing 'universal prosperity'. The 
world had already begun to realise the devastating effect of capit¬ 
alism and patriarchy on the weak, the working classes, the third 
world and on women. It perceived the ineffectuality of arms 'talks' 
and the 'sin' of the Church in the.missionary countries, the way it 
had colonised, alongside nations, in the name of God. Capitalism, 
colonialism and patriarchy, the world perceived, march along.hand- 
in hand and yet the Church, now twenty years after the.Council, 
still continues its patriarchal reign of power?, its hierarchy 
exclusively male, its theology therefore exclusively male (apart 
from those feminist theologians who are seldom.acknowledged). It 
remains rich and invests its wealth in capitalist enterprises while 
under our present Pope, the hierarchy is as strong as ever and its 
new-style inquisitors enforce doctrine and.papal infallibility 
through their Sacred Congregation rather like a police force or 
state army. 



And so the Church remains a hierarchical institution, its 
functions mirroring the paranoid functions of.the western capitalist 
state. Western ideals are still 'colonised' in Africa and the Third 
World, endorsed by bishops and cardinals most often educated and 
trained in western seminaries. While Vatican II encouraged Mass in 
the venacular, encouraged an indigenous priesthood, these reforms 
do not alter the fact that the official theology of the Church 
remains western, male, celebate and hierarchical. It seems to me 
then, that the capitalist model and the sacred model have continued 
to operate and function side by side, each of mutual benefit to the 
other and to an extent, dependent>upon each other for life and 
credibility. 







In this country, most priests have come to accept the 
aggiornamento of Vatican II. But because the Council was merely 
reformist, their acceptance is also an assent to their continuing 
power over the laity; they are still just as much as ever 'in 
charge'. True to the spirit of Vatican II, they tell us we can 
do things on our own - we can sing, take part in offertory proc¬ 
essions, read,.even have discussion groups and chair groups, but 
my experience is that we are always told how we should do a thing, 
and if we're discussing or chairing a group, we told what conclu¬ 
sions we should and must arrive at. True, there are well-educated 
middle class lay people who have been asked to advise bishops on 
certain specialist problems, but what of the rest, the poor, the 
divorced, the offenders of society, the less well educated. Are 
they to be left arranging flowers or polishing altar rails? 

The laity then, remain second class subjects in the Church, 
no matter how much they tell us we are not. Of course, if you're 
a lay person and a woman, then you're doubly down. The problem 
with the reforms of Vatican II, as with all reformist measures, is 
that they are token concessions to the people, to the world, but 
nobody let go of one inch of their power. They lulled us into a 
false sense of security as if we really were being given status 
and rights - just like governments do to attract votes at elec¬ 
tion time. 

Take, for instance, the feminist issue (the struggle of women, 

I believe, illustrates well the dangers of reformist measures). It 
might seem that we have come a long way towards womens* equality 
with reforms that attempt to ensure equal pay for work of equal 
value, more government daycare centres, tougher anti-porn and anti¬ 
rape laws, etc. But these reforms do not get to the root of the 
problem; rather.they gloss over it, making women feel that they 
really are becoming liberated while in reality, they remain bound 
to the capitalist system and to patriarchy. Only revolution, the 
destruction of capitalism and patriarchy, can truly liberate them 
from their struggle. One woman writes: 

"All that most reforms accomplish, whether they are called 
for within a radical or capitalist context, is the accommo- 
dation of a few more white women that are capable and 
willing to assimilate into the male dominated institutions. 

This means accepting the values and principles of the 
corporate world. If a woman seeks power and money in life 
and is aggressive, ambitious and competitive, then yes, 
there could be a place for her in the corporate world. She 
can obtain 'freedom and equality' with her male peers, even 
though in reality these qualities are viewed as greed and 
power from the perspective of the poor." 

The Second Vatican Council enabled a few 'capable and willing' 
members.of the laity to be incorporated into the lower eschalons 
of its institution. But of course, these people must accept the 
values and principles of that institution. Thus they inevitably 
perpetuate the patriarchal reign of the hierarchy and themselves 
take on positions of privilege and power. 

And so with.the world - instead of standing out against its 
evils and injustices, the Council asked for reforms within an exist¬ 
ing, structure ; by accommodating that structure it is also assenting 
to it. Reforms perpetuate an institution by making people feel 
secure - only revolution overthrows it. Thus, while we applaud Pope 
Paul VI.'s acknowledgement of the excessive suffering caused by liberal 

capitalism (in fopulorum Progressio, 1967), there is again a naive 
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poor and the politics.that would liberate them. 


"“^-^mw^awSaSsfsSir 1 * 

to what is an ill balanced (male will perpetuate 
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because we can ® u r® * th j t is w ith these thoughts in mind 

then 1 " that ^receive Ihe foliowing warning from the Sacred Congre¬ 
gation (perhaps a little frightened of revolution?). 


"Building on such a conception of the $|™rch of the Fe°Ple, 
o r»r*i +inue of the very structures of. the Churcn is aevej. 
oped. It is not simply the case of fraternal correction 
of pastors of the Church whose behaviour does not reflect 
+v*» pvanffelical spirit of service ana. is linked to old— 
fashioned signs of authority which scandalise the poor, 
it hat to t^with a challenge to thesacramental and hier¬ 
archical structure of . the Church. ^ich was willed by the 

hierarchy 6 and thS magisterium as “^ectiverepresentatives 

this position teans that the ministers take.their origin 

trtt thl people who therefore designate ministers of their 

own choice in accord with the needs of their historic 
revolutionary mission." 


There _must be revolution within the Church itself for the sake 


of its Christian credibility; in its economic allegiences^ its 
concessions to capitalism, to patriarchy, to hierarchy. We have 
seen that revolution will not begin from the top, and so it must 


work from the base upwards. 


Vatican II has merely strengthened the existing system, appear¬ 
ing to resolve the contradictions of its i deolo gy of freedom. 


"Developing methods of struggle rooted in resistance does 

ation is a long term process built upon gains madp Littt 
by littles when we fight (against injustices) ••• must ^ 
do so within a revolutionary context. Th J s g 

that reflect our rejection of the malc^ controyed 1 g 
demanding equal pay for work of equal value - a deman 





which reflects an acceptance of the existing patriarchal eco¬ 
nomic system - women should develop new means of survival 
that are non-exploitative and harmonious with the earth." 

Likewise then, our 'tactics' must not be seen to accommodate 
the existing structure of the Church. We must not be seen to 
assent to exclusivity, elitism and power. Like the basic commun¬ 
ities of Christians that are beginning in Central America, we too 
must seek to make the Church truly one of the people. For years 
Catholics have been told that the holiest thing they can do in life 
is to become a priest (tough luck if you were born female) - what 
better way of preserving acceptance of, and the credibility of the 
hierarchy. I am not suggesting that we stop loving and respecting 
our parish priests, but that we should recognise that they do not 
have the monopoly on holiness, and truth - (that would be gnosticism).' 
- and that we can do everything they can do - and more - given half 
the chance. More to the point, if they continue to refuse to give 
us the chance, it's up to us to take it anyway.' 
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ThERE is NO PARrtY OP POWER BETWEEN mANfi^EprjENT 

anD labour in (\ Cfiprmusr Society, because labour » an 

UNTRANSfoRfVlABLE ELEMENT »AfcH CAN ONLY 6fc WITHDRAW^/ 

lOHCREAS CAPITAL c Money) A UNI VERSALLY TRANSPoEMABLE 

/»EDUIA1 OF POWER UotnCH CAN BE CASHED iN ANY NUMBER Op 
Ppfl^ EN T foRmS .T|WS CAPITAL CAN 8E SWITCHED INTO CofjTfioL 

Op iN-tbWHfinoN MeDiA, resources -fbR A loCtCoCTTi SUPTbCT 
Pop A tAoPA^ANDA CAMPAIGN , f INANCE foR ?Rli/PrTE EDUCATION, 

puintQ -For a fbuTicAL Party, Budgets fop weaponry in a 
social crins.Tue workers Basic sanctvoN » WEiA contboL 

op labour power and this s a singularly rig id and 

WANTED wEAfbN. 

The impact of Power on Behaviour is pcruaswe, ■•;•■ 

TCSPitE THE ABSENCE op oBViouS EVIDENCE •It i?S TYtfE 
of ofivtous EVIDENCE wlticH BE USED To SHAPE fiAULAR 

impressions on the suBjecT. TrtE (bweepuL harely weed to 

make TH6|C fbwfeR OiSiBlE AND OBVIOUS BECAUSE ALL THE S ® C 'AL 

iN-snmTio ns/ mechanisms, and principles which ft is crucially 

IMPORTANT fORTHEm TO HAVE ACCEPTED AND iC^iTlMiZED ARE 

ACCEPTED AND LEGITIMIZED ALREADY ANDaoME UNDER No SERIOUS 
Threat• "These range fa* beyond such bbsicsas ut£ institutions 

Op PRIVATE 6NT EMPRISE AND PROP IT MAKING TlfAY COVER. SUCH 
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rtl ATT£t£ 7|t£ rfufUJL£NC€ Op A*© RESOURCE -coNTf^U 0V&& 

6CoNomtC) $&C\f{L j , /VND PbuTlCftL ‘D6O5I0AJ ~ y oU^X TO€ 

c^^fT£ft/T Op TH6 AltfSS AwD C£>mftla# 1 CBTloMAND TH£ 

/nAiroR objectives of the konohuc sYSiem Ckuci*l *>r ntm is 

THE VIRTUALLY UNIVERSAL ACCEPTANCE Of CLASS AND SHTTUS 

ST/WTlFlcATlolsI., AND of THE KlfeftftRcmcftL opqAN«ATk>N of woR*c 

vmith its ihassive inequalities OP authoritv , reward, status. 
And oz>£ AuToNomy Essential f®R Accept wtct of THESE 

INEQUALITIES ARE Such CULTURAL B£Ll£f5 A® f OR ©YWHpLE., 

THAT -west IN AUTHORITY OUQHT To gN3oY Ht^ttER REwftRSS THAN 
THOSE THEN comfoftND , AND THAT THE ALIENED SCARCITY °F A 

PARTICULAR SklLL, TALENT OR ABILITY 3 USTIp|fcS- tTS HoLDER. 

IN DEMANDING A IwARCJER ALLOCATION of LIFE CHANCES THAN 
THOSE. Of (To(?£ CoftimoN OR. MoDEST" ATTAINMENTS’. 

The QfcEATeR eytent to which can BE used 

(NDlftEcTLN To SHAPE PERCEPTIONS AND PREfERENCES/THE lESS 
•nt€ NEED foR rr TO 6£ USED DIRECTLY IN UiATS WHICH WAKE 

IT MlSlABlf. 

Tt is PtoBABLE THAT foR much op THETiwE most meN 
Do NOT peCcEme THE CONVENTIONAL AND ARB iTftRY NATURE 
of many of The Social Arrang eweNTS UNDER which THEY 

LIUCjNHD SUPftoSe THEM TO 6£ THE ONLY AdS’SiBLE ONES 
qiyfeN NATURE O F THiNqS .Tins UN A vo ARENESS ITSEkf 

Tt£L?S To MAKE POSSIBLE THE coNTiNHANCE of "THE 

eflSTIM^ OCDEB. 

, UtteN UNION OR WORcqitoUP REPCESEN TATI 065 TAKE 

THEiR Place UMTH rt»AWft<;eRS AT THE NEGOTIATING tables,they 

Do so not AS fcEE AND e<5UAL crticeNS^ But AS WfeN UiHo 
HAVE Au?eftT>y BEEN SociALtteD J INDOCTRINATED AND TRAINED 

£N A WuLTiPUClTV OF influences TO ACCEPT AND LfiGTnmnee 
Wost aspects of THeiR iuork srraATloN . rl situation 
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DfcSlQf\jel> IN THE LIGHT O? THE VALU65 AND PuRPoSCS oFTHE 
MAToR fbWER HOLDERS. 

Neqatift-TloN op ORDER WtTHlN THE ENTERPRISE TAKES 

Place onlv at the margins. Power and social conditioning 

CAUSE THE WORKERS INTERESTS TO ACCEPT MAW ACJC MENTIS 
SHAPiNq OP THE ft! ft IN STRUCTURE loN^ fiEfbRE THeV 
THE NEGOTIATING TABLE .Thus THE 'DISCUSSION mAY BE 

About marginal ADausrmetsnS in hierarchical AewaS^ 

But not the principle of hierarchical Rewards, nftwr 

CERTAIN PRACTICAL ISSUES CONNECTED WITH THE PREVAILING 
extreme su&duhsion OP LABOUR j BUT NOT THE PRINCIPLE 

op extreme subdivision op LA BouC. A Boucr Financial 

REWARDS FOR GREATER EFFICIENCY, BUT NOT AfiouxTHE 
AMSIBiliTY Op OTHER TYPES .Op REGARD WITH Some 

sacrifice op eFficiENcY • About pieasu-RES which- pi AY 

Achieve Company expansion And ^roioth , But not about 

the principle oP company expansion and growth . A& )UT 

HOW THE PARTICIPANT interests can protect the advance 

THEM8ELVES WITHIN THE STRUCTURE OPERATED BY HANflGE mENr 

i • 

to Pursue as basic obtcctames ✓ But not About the NPauRE op 

THOSE BASIC oerecTiVES. 

The fhwER BALANCE ILLUSION REST ON THE CONTINUING 
ACCEPTANCE BN THE WORKERS Of SOCIAL iNSTrrUTVoNS AlfD 
PRINCIPLES WHICH SUPPORT WEALTH AND PRIVILEGE jAND 
WHICH TH6 RICH AND Privileged WOULD EvR=PT THElR ^tfiE/GT 

Power to defend if that acceptance wereto pass 

information Attempts at Repudiation . Put the illusion 
itself contributes towards acceptance , For by 
concealing gross disparities op power it Fostersthc 

BELIEF ^AT all -TYE PRINCIPAL INTERESTS oP Soc ETY 

cor»PErH fairlv for its Rewards, theory helping to 

I , 

r^izis. ^Ysretrs. 






pnlitira & mnrality: 


=>,n„ + M S r ® ll ' ty ’ f ? r rae ’ is about the wa y in which we act. It's not 
bout being passive and letting the world go by. To take a moral 

that°i+ ra mpa S y0U h w Ve act within the world, more than that I feel 
that it means you have to act politically. 

though, is about many things: it is about the wav 
y structured and run (which is the all too typical and narrow 
way people view politics’); it's about economics - who owns what and 
the way society is split into haves and have-nots; and it's about 

a f» W m!i+ aS -p a + lnd ?- vddua f y° u should act, one of the best slogans that 
came out of the sixties was 'the personal is political'. 

hnt • tak i ng u. a trul y moral stance mean acting politically 

for Politics to have any reality outside of pure selfish- 

* m ^ st 4 . have at lts base morality. I utterly reject those who 

To 1 dPnTSr^+^ nt * rnatter ^ ° Ut ° f considera tion by calling them 'emotive'. 

* + mlna ’ a ? d oth ? rs : feelings of anger and pain when we 
. P P e starving m Ethiopia; or see animals strapped up and in 

mav be r rfch" el to S " y kill ^‘ to . 3ee P eo P le 30 P°or that a m?nor?ty 
and • 6 - f nd ex P ar ience, the slow violence of mindless 

•pmn+? 1 T daSt s ying J0b3; and to view the preparations for war, as 
... V J s . obscene * To say these things are wrong is to say some- 
thmg which is real; it is not something emotive or a matter"of 

Sorn? nal f? re f® renC ?’ Torture ' suffering and pain are real and mv 
moral reflection of such things is equally as real. 

Morali+v 3tan +. 0n the sidelines or 'opt out' of the world. 

I°^ o al ^ y . 13 ab ?ut-acting within the world. To stand silent in the 

To walk a *? d . suffering is tantamount to agreeing with it. 

To walk by someone dying on the side of the road and not act is 

iq r oi! y nf q +J Va ^ nt t0 bavin & killed them yourself. This, if anything, 
s one of the themes of the 'Good Samaritan* story. 

Likewise personal change is not enough (though it’s a good start) 
?he resu?n?\^ d ^ ^ society isf at lealt to son/ext'en^ 

in^he wav 36 I ^ ere are to ° man ^ triers and blofks 

to change socifty? Ur oppresslon of °thers, and you havf to act 

9 ™... 10 a brue ™ oral stance is to become politically active and 

ius? 18 enou Sh- Politics is a continual process, not 

just something you do once every four or five years by putting a 

vou^r’pfnn 113 ^^?^^ 0 ^' s name * More than that y°u can't abdicate 

° nt0 ioians. Politics is a matter of 

reiving f c ^ on » ^ ls about you directly doing something, not 
relying, indirectly, on politicians' (in)action. 

societv r c^ S ?nLE^ at} ,t na r^i St • that is sorae °ne who feels that 

functlan without the need for the State. I reject Cap- 

ssion‘ s ^' G ^ ern ^ ent », P^rrarchy, racism - indeed all forms^of oppre- 
^and forced authority - upon moral grounds: 

class on an (necessary and forced) 

and ur>an V +he L! f s °ciety into those who have and those who have not, 

natural^olidarity. C ° nfllCt ^ c °'" petibi °« rather than peoples' 

7 ^°Y e ^n™Gnt because it's based on elites and violence - a govern- 
^"L+ hl0h d06S 2 t . have the power to enforce it's decisions by'the 

decis!on r mus+ h5 X 1016 "^® woald not last lon S- To me a true moral 

I fell^ That" ro° c so ™ eth i n g is not to act morally. Further than that 

rnment actually acts as a perverter and block to 
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people's natural morality and feelings of solidarity. 

- Patriarchy (Sexism) and Racism because they're about refusing 
women and non-whites their true equality and human dignity. Before 
the Nazis could begin murdering the Jews they had to turn them into 
something less than human, to make them appear not worthy of real 
moral consideration. 

It would be simplistic to say that I feel people are'naturally' 
good but I do feel that people are more good than evil and. it is 
Government and society's structure which creates most of the problems. 
Given a better society I think people would, in general, act better 
and society would definitely be more just and moral. 

There isn't enough room to go deeply into my own moral and 
political beliefs but if you do want # to read anything more, there 
are a number of good books on Anarchism: 

E. Malatesta - Anarchy 

D. Miller - Anarchism 

A. Meltzer - Anarchism: arguments for 

and against 

- or you could write to your local Anarchist Group 
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This is the pamphlet that was written and published last 
year to be representative of the 'younger 1 element in the 
Order. 


Copies of this pamphlet can be obtained by writing to 
Fr. Tony Archer O.P., Holy Cross Priory, 45 Wellington 
Street, Leicester. LEI 6HW . 

















rljurrtj : ligljt to tiff 
nationo? (part l) 

What prompted me to write this article was the need to sort 
out my thoughts so that I might resolve what I felt was an unnec¬ 
essary contradiction between my Catholic faith and my belief in 
a libertarian solution to social and political problems.^ The main 
issue which preoccupied me, which I felt to be problematic, was 
the question of Church authority. 

Is Church authority based on sound Christian principle.or.is 
it rather the result of a consolidation of spiritual sovereignity, 
a jurisdictional arrangement which allowed the Church to find acc¬ 
eptability in the Roman state through the adoption of the sort of 
hierarchical power structure which existed in pagan state religion. 

- the cult of Mithras being a good example- and which was pecul-. 
iarly susceptible to being utilised as an instrument of state domin¬ 
ation. 

» 

There is much in the gospels which appears to be against 
hierarchy (Schtlssler Fiorenza, 1983) yet nowadays the network of 
beliefs called Christianity seems so inexorably linked to the 
notions of hierarchy, control, and office that one feels rather 
an odd ball in asserting the revolutionary egalitarianism of Christ¬ 
ianity. 

There are a plethora of problems now when anyone questions 
certain rulings of the Church judiciaries. Our sense of unity has 
become tied up with a patriotic belief in the sovereignity of Church 
government, in the infallibility of those at the top. Unity is now 
conceived of as unquestioning obedience to the decrees of the mon¬ 
archic pope and his hierarchy as if these decrees are absolute. 

The effect has been to squeeze the life out of the Church. Unif¬ 
ormity has taken the place of unity in diversity. Paul's one 
body with diverse ministries has suffered a sort of paralysis. 

Why has this happened? Let me propose that it happened as a 
result of the gradual subordination of the Church to the state from 
the time of Constantine and the complementary acquisition of temporal 
power by the Church which would flower in the papal states. Never 
has this process been complete. Christianity has never given in 
completely to the dictates of worldly powers. Still, it would help 
to point out where the forces of worldly power have had an effect 
on the life and ministry of the Church today, in its structures and 
in the message it puts out to the world, and the ways in which the 
Church helps to preserve the unity of the state by providing a just¬ 
ification for its activities, a sort of spiritual or ideological 
cement, despite the often unjust composition of the state and its 
unfair dealings with others. We can then begin to be constructive, 
if we are successful, and start to discover what the real foundation 
stones of our faith are. 


The Church would be inhibited from being a full sign or expression 
of the love of Christ to the world were it to allow a comfortably 
situated elite to control the expression of the gospel message (high¬ 
lighting what is consistent with their ideology, hiding what isn't; 
in such a way that the word of God became simply another instrument 

for social and political control. To what extent has this happened 


in the Church?. To what extent nas the Church functioned only to 

put across the dominant ideology? And in what ways has it done 
this? 


Consideration of this question is crucial for an understanding 
of how we might start to build the "kingdom” of peace on earth. 

For if we want real unity, real reconciliation in the world - and 
I presume we do - we've got to ask ourselves what it is that we 
ought to be doing to achieve it. Is it sufficient to work within 
the parameters laid down by Church and state, to conform to what is 
expected of us by the law in two apparently separate fields, i.e. 
being a good Christian and a good citizen, with, since the decline 
of the political sway of the Church, Christianity appertaining in 
the realm of the personal and spiritual and citizenship appertaining 
in the realm of the corporate and the material. I think we will 

that it is not sufficient, that the division of spheres prevents 
any real Christian commitment. And this is not wholly accidental. 
This division helps to support and reinforce the status quo. For, 
by denying the possibility of renewal of this world and focussing 
our aspirations on the next, religion legitimises the unjust govern¬ 
ments of this world as an inevitability. Our spiritual life is 
composed of our dreams, our aspirations towards the ideal. 
Authoritarian religion denies the possibility of our aspirations 
being realised. Authoritarian religion, then, constrains from a 
very unspiritual jurisdictional perspective the aspirations of human¬ 
kind for a better society. The tworealms of Church and state comp¬ 
lement each other. Rather than rejoicing in the gains made in 
securing for man a free sphere of activity, I believe that this has 
simply placed the powerful beyond the reach of any religious 
^^•^^•cism of a. revolutionary kind. What is humanism for one proves 
to be dehumanism for another (part of the reason why we live well 
in the West is our advantage position in the world market. Others v 
live badly as a result). I am not advocating any return to the 
power of popes. Humanism has done us one good service by providing 
a critique of spiritual sovereignity being the prerogative of the 
few. Rather 1 am suggesting that we begin to see the material 
through spiritual.eyes and start to realise, as the early Church 

Fathers did, how impossible it is for true religion and material 
inequality to exist side by side. 

If we are searching for a better model for our lives, a more 

integrated life, the consequences cannot be limited to one domain. 

Liberation spans as a concept the two planes model. Beginning as 

a political concept, it is nevertheless not restricted to any 

particular structural achievement. It is an ethical impulse and a 

spiritual impulse.. In its theological sense it allows us to look 

freshly at the notions of salvation and redemption in an integrated 

way. Liberation from sin and loving our neighbour as ourselves are 
not two different things. 

It is insufficient to regard salvation within the Church as 
unconnected to and not part of a universal movement towards liber- 
ation and the forms adopted to this purpose. The insularity of the 

• ls . self-defeating for it neglects the universal salvation 
which is its reason for being. Change for the better, as I hope to 
show, starts from below. When people start to participate in 

whatever way in building the "kingdom" on earth we are alreadv 
moving towards heaven. J 


Is it sufficient then to encourage a position of mere passi¬ 
vity and uniformity in the Church? Must we not rather have for 
our starting point the sort of structures which encourage shared 
responsibility,.and this necessarily means soma sort of shared 
authority: a situation in which everyone freely co-operates in 
the work of the Church. Is it not necessary that we become active 
participants in the process of reconciling. 

It is important to realise also that the Church as an organi¬ 
sation hasn't got a monopoly on the 'spiritual'. I would argue that 
the motivation for much of the 'secular* liberation movements, 

C.N.D. for instance, is in fact what we might once have classed as 
spiritual. 

: 

It seems to me that the whole notion of a qualitative differ¬ 
ence between 'secular' and 'spiritual' salvation is perverse, the 
result of a merely technical narrowing of general terms. There 
seems to me to be no distinguishing mark of any kind of any specif¬ 
ically .religious truth. Notions of sacrament, grace, forgiveness, 
reconciliation, unity have become a mystifyingly specialised lang¬ 
uage within the Church, yet it seems plain that their meaning is 
really more general, that these words can, in fact, be meaningful 
only within actual context of situation, and must be if the world 

is to be saved, liberated from sin? for everyone must participate 
in the saving work. 

Do we not find an ideological slant placed on these notions 
which. removes them from the world in which we are all involved and 
in which we can all participate and makes them solely the outcome 
of an ideological system so that reconciliation is possible only 
within a framework of power and submission, that is, it is 
dependent on the ministrations of a higher caste. 

So the first tentative criticism I am making is that the 
particular form of the Church can lead to a stifling effect on the 
possibility of universal salvation being achieved. It technical- 
ises.and removes from us the onus for achieving reconciliation, 
leaving us powerless to participate in Christ's saving work. Not 
least m importance is the effect that an authoritarian understanding 
of and determination of reconciliation has on those who lack power. 
Denied.a chance of.participating creatively in the work of recon¬ 
ciliation - and this would mean working for some form of justice, 

I should think - the least powerful party is confined to only an 
acquiescence in a state of affairs, not to reconciliation in any 
positive sense. This means that any sense of injustice must be, as 
it were, stifled in the heart, constrained and repressed and 
passively lived with to the dismay of our moral sense. Can one side 
dictate the terms for reconciliation? Can others speak for us? 

Would we not then get merely an enforced uniformity rather than 
true unity. And in as much as uniformity can occur through force, 
fear, etc.,.uniformity does not entail unity. Quite the contrary, 
enforced uniformity can prove an added cause of discontent. It 
is not a trivial matter when people - as many increasingly do - 
find themselves, alienated from the Church they love because their 
own voices, beliefs, aspirations, are regarded as an irrelevance. 

This is equivalent to treating people like Skinner's rats: behavioral 
uniformity and conformity taking the place of creative dialogue, 
co-operation, participation in decision making. 


i 


One objection that I think oould.be made.to my thesis is that 
though some democratic participation in decision making may be a 
good thing, some form of hierarchical government is necessary to 
preserve right doctrine. This is a gooc point and needs answering. 

A good answer would have to go into the relation between doctrine 
and practice. For the moment though, I would like simply to question 
what we mean when we talk of right doctrine or right anything else• 

Can any party make a claim to possess the objective truth about 
something. We know that scientists are reluctant nowadays to make 
any such claim since no scientific theory has proved to be sacrasanct. 
Historians too are aware of how their own assumptions, beliefs and 
preoccupations influence their interpretation and reconstruction of 
the past. But the gap in time is only one factor which can highlight 
the relativity of our understanding. Age, sex, class, rank, etc., 
are all similar factors. This is not to say that the truth does 
not exist but rather to emphasise how our perception of the truth 
is relative to our situation and how it can be altered through 
dialogue with others. I propose that we are more likely to come to 
a just assessment of the truth through an openness to others and to 
ourselves. There are no monopolies on the truth. 

It seems then that one arguement against the official powers 
of the Church or any other institution pronouncing for the whole 
body is basically that it offends the.truth, the living, changing, 
growing truth of life. Such authorities are open to tne accusation 
that they have opted out of the search for truth and replaced it with 
the ethics of power. And we as laity are partly to blame.. Although 
the desire for truth makes us rebel against mere conformity, the need 
for security makes us acquiesce. 

These questions about the absolute and the relative are import¬ 
ant. The absolute is a dimension ol our experience as much as.is 
the relative. The intersection of the absolute with the relative 
is our meeting place with God. To meet God our relative is required 
as much as His/Her absolute. This requires participation from us 
in every aspect of our being, in our minds as well as in our hearts. 

Who can define an official approved way for us? . Much though 
we sometimes wish everything could be handed on a plate to us, just 
fed to us, we are only too aware of the realities of authority and 
power. For, although on the one hand we cling to power, to office, 
to approval, to legitimacy, on the other we are aware of being 
terrorised by the stamp of office, approval, legitimacy, which makes 
outlaws of us all. The law condemns us no less today than it did 
in the past. But do we not remember someone else who was condemned 
by the law and abandoned to his death by God? 


To be continued 

Gustavo Gutierrezs A Theology of Liberation, British ed. 1974, SCM 

(His criticism of the distinction of two planes 
model inspired my own) 

Elizabeth Schtissler Fiorenza: In Memory of Her, 1983, SCM 
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THE CONVERSION OF FRA PHILIPPINO 


, • •, % 

.1 was tired and hadn’t eaten for two days since I'd left 
the city. The mountain terrain was hard going and I hoped it 
wouldn't be too long before I arrived at the encampment, that 
half-hoped-for, half-dreaded monster - as I had once thought - 
of unrestrained impulse and life with her brood of outcasts: 
criminals, murderers, thieves. 

I was reminded of the elaborate splendour of a gothic 
cathedral in it's creation* many builders, many heads meeting 
and separating, no apparent order, shapes and ideas and.stones 
clattering and clammering, clambering but growing, joining,, 
winding in a glorious child-like confusion of discovery. Since 
the sack of our monastery and the dispersal of our brethren, I 
had been engaged in a game of hide-and-seek, for a while taking 
refuge in the labyrinth of the cathedral but now on the move 
again, looking for a sign, a word, a look - a need for communion 
with others hastening my way as fear had hastened it along the 
many candle lit corridors and chancels during the night of 
terror. It was there that I first met Frederick and heard of 
the peasant struggle. He had spoken with a hope that spurred 
me on to join him now, now that the past was lost, in the 
struggle for a better future, although it sometimes seemed, and 
he had known his own death was imminent, that all of us were 
moving towards an inevitable death. 

9 

t 

Nearly everyone had been killed, crushed by the pillars of 
the law courts where they had expected justice and now, for us 
who had escaped, there was no authority, no concentration of 
power, just a desperate need for solidarity. The law we had 
once brandished, now turned on us, revealed to us it's horrific 
face of violence. Enclosed between the stones of the new 
building were many of our brothers and sisters who had rebelled. 
Each spontaneous carved stone head of the old cathedral had 
been smashed: Frederick, Maria and the rest, sacrificed to a 
single-minded head, the stones of the cathedral taken down and 
reassembled under the direction of a single architect; instead 
of on the plan of a cross, on the plan of a law court. Now the 
gothic creative impulse, the festive dragon of God - as I liked 
to think of it - had climbed up the hillside and was being 
hunted down from it's refuge. 

I almost fell upon the camp after my struggle up the hill¬ 
side. 

SENTRY'S REPORT An old man stumbled into the 
clearing. He looked harmless enough, but one 
could never be too sure. He was worn out though, 
so unlikely to cause any immediate problems. 

Celia invited him to sit by the fire, giving 
him a blanket. We told her to make sure he had 
no weapons. She retorted angrily that we 
thought too much of ourselves and took him a 
bowl of food. We were tom between self-preser¬ 
vation and charity. 







; t 


• w 
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Carved by time out of the side of the sandstone cliff 
face was a hollow inside which a fire blazed invitingly, j , 

causing the snow to drip from the green leaves of the surround- 
in^ tree 0 . 1 saw a woman bending over the blazing fire of 
wood and^dry ferns. The glow of the fire iliurainated her o^gy 
features and I noticed with some surprise that the hunched and 
huddled body had deceived me. Her skin was fine and as trans- 
parent asamber, her eyes sparkled and danced like a river in 

U wls hard for me to judge. I was tired and weak from hunger 
and mv belly ached. The moon shone down pale ana olivery on 
her sleeping child, five or six rifles wrapped m a blanket at 
her feet and a ball resting from play on top of the bunale. 

The woman motioned me to sit down and I thought .I remembered her 
for a moment, from somewhere else, m the cl p ^low. Ay mind 
returned to an incident some years ago when I had caught a young 
girl in the monastery trying to steal valuables. I was ,going * 

? had considered her a damned soul. Now the irony of the situ- 
ation overwhelmed me; I had fled here to. people I » 

any other situation have disdained and feared. 


I watched her as she walked over to me, smiling and bending 
towards me with a bowl of food. Somehow I expected anger or 

resentment at my presence, but she patted my s^^the^ilence 
and just looked at me with a half smile. It seemed the isilence 

for her was easy, but it unnerved me.and to break it, to commun¬ 
icate with her, I asked her who was in charge ; She_didn t 

answer me directly, but as if what 1 .^itaif^^hereelf and half 
puzzle that preoccupied her. ohe said hal „ ideoloffv 

once °tretchld it-s tentacles out to dominate 'and subdue us and 
now vou in turn have been dominated■and subdued but there is no 

caging? You are a slave to your habit:" she added, letting 
out a full bellied laugh which resounded round the campsite as 

she walked away. 


I grew sleepy as I watched her moving quietly in and out 
of the little groups of people gathered around the fire. I was 
confused. I forgot the food and was left in abstractions. 
Perhaps down there we in power forgot those who supported,us 
and bought we were a law to ourselves, disdaining the law that 
bound us together! dependency on fooa, warmth and ohelter. It 
now occurred to me that these things should be distributed 
eauallv. All that's needed is love, compassion, the ability to 
lee and feel from another's point of view. licking up the bowl 
I greedily consumed the rest of my meal of barley and fish, 
then sleepily watched the coming and going round the camp fire 
as if it were a vision of angels who surprised me only by their 
,uncultured speech. They seemed to be discussing me,, and using 
all that I'd believed and hoped against me. 
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COUNCIL 


"I don't know what made that worm crawl up 
here out of his hole. He won't get any tithes off 
us." 

"Ha! There's nothing I used to enjoy more 
than filching from the pockets of clerics. Those 
professional saints aren't happy unless they're 
terrifying the wits out of somebody." 

"Cultivators of devils for people to worship 
and fear. Now that his own table's been overturned, 

I can see him selling himself and his religion for 
crumbs from any table. We'll never be able to 
trust him. He'll sell us down the river given the 
chance. His faith is in a master's wealth and 
X.:ower." 

"But he may change", Celia said. 

"Yes, he may be converted. In any case, who 
are we to judge? Would we have been any different 
in his shoes?" 

"That,. Sophia, is a question impossible to 
answer. But let us not, at least, make a decision 
based on a law which has, after all, been used 
against us and which has never ceased to multiply 
the sufferings of us all. Remember, violence breeds 
violence, love breeds love. Look at the sun, how it 
shines on everybody alike; it does not discriminate 
with it's warmth, neither can we with our love. If 
v/e fail to observe this, our community may be divided 
and we will be sowing the seeds of our own destruction." 


As my sleep dissolved, I found myself listening to sounds 
that turned me rigid as stone, a series of gunshots distant and 
near, as if shouting abuse. Plashing back into my mind came 
my horror at what Frederick had told me in the cathedral about 
the necessity for violence and how I had tried to convince him 
that violence breeds only violence, that the means had to be 
similar to the ends; that peace could only come from peace. 
Wasn't it a total contradiction that before one man can exist 
he must destroy another's existence. Frederick had explained 
that once they had seized the means of production into their own 
hands, justice and ultimate peace would be achieved on earth. 

My retort was that ultimate peace would be our heavenly reward. 
"But don't you see," he had laughed, "your whole scholastic 
jigsaw of like fitting into like falls to pieces if now you are 
trying to conclude that by allowing suffering on earth, we will 
achieve peace in heaven." 

I wasn't convinced, I felt myself betrayed by everything 
that was now happening around me. Some of our people had been 
■ wounded and were being carried into the hollow for safety. "A 
change of heart," I muttered to myself, "there must be a change 
of heart." I was talking for all, yet all around me people were 
busy. They were not. petrified like me, but were intensely 
active. No matter how much I strained my eyes to heaven, no 
answer came, no help, no legion of angels, only a cry from 
behind a bush could be heard. I picked my way over, afraid. It 
was the woman who had given me food now seeking my aid. 


i 



All around me they needed my support, t my help. But what? To 

defend something «,-« £*3u S"*.»«.d .here'. the 

2 ST;« °.2 £ SKinvi. fu .round .. »» «. f -jr in 

the broken bodies and ruptured voices. In a 

that if I didn*t do something to help, we would P 

0 a^ything h ?hat e :as be e ing weighed, human suffering - never 

neople, I would have given it. 








From The Journals of Fra Ihilippino 
monk and time traveller , 

Book I, circa. 1400 AD 
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